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Abstract
This article examines how Kabyle riddles construct temporary refe-

rential opacity through layered rheto rical operations while remaining 
recoverable to culturally competent hearers. It addresses three questions : 
which figurative mechanisms are mobilised, how these mechanisms 
interact with recurrent semantic domains, and what the corpus can legi-
timately support about the relation between verbal form and culturally 
situated knowledge. The study is qualitative, textual, and comparative. 
Its core corpus comprises 408 riddles collected by the author in Aït 
Kouffi (Tizi Ouzou) between 2010 and 2018, including 380 items from 
adults and 28 from children ; 30 riddles are analysed in detail, all drawn 
from this field corpus. Structural, semantic, and pragmatic analysis is 
combined with multilabel coding of metaphorical analogy, metonymic 
cueing, part-whole relations, personification, paradoxical predication, 
grammatical play, and circumlocution. The results show that analogical 
mapping is recurrent across the natural world, material culture, the 
human body, and social relations, but that enigmatic opacity usually 
results from the convergence of several clues rather than from a single 
isolated trope. Grammatical categorisation, sound patterning, conti-
guity, and shared cultural knowledge also play decisive roles. The article 
concludes that Kabyle riddles constitute sophisticated forms of verbal 
art whose interpretation depends jointly on linguistic structure and 
situated cultural competence, without warranting the reconstruction 
of a single or timeless Amazigh worldview.
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ص الملخّ�ّ
ًـا  حالًيًي ــً�ا �إ  موضً �ة �غ ــل�ي ا�ئ �ب ــا�ز ال�ق هــا ال�أل�غ �ي �ب �ن �ب �ة ال�ت�ي �ت �ي �ف ه الــدراس�ة الــك�ي · en�حتلــل  هذ�
ــتل�ق  أ�تو�يــل لــدى م� ــل�ة لل� ا�ب هــا �ق ا�ئ �ق ، مــع �ب �ة ــتراك�ب �ة م� �ي لا�غ ــا�ت �ب واــسط�ة عمل�ي ا �ب ـًتًتًق  � مؤ�
 : مــا  ســ�ة �ي ــل�ة ر�ئ �ة سأ��ئ لا�ث طــل�ق م�ن �ث �ن . و�ت �ة ــناس�ب �ة م� �ي ــقا�ف � ــو�ي�ة و�ث ــفاء�ة ل�غ لــ�ك ك� �يم�ت
�ة  ــجالا�ت الــدلال�ي اــعل مــع الم� �ف �ت ؟ وك�ي�ف �ت �ة المس�تعمــل�ة �ي لا�غ �ي�ة وال�ب ــجا�ز ــا�ت الم� آل�ي ال�
�ة  ــا�غ �ن الص�ي �ي �ة �ب أ��ن الــعلا�ق �ش ـًا �ب عل��ي �ة �ف هــ المــدو�ن �ذ�ي �ــستمح �ب الم�تكــر�رة؟ ومــا ال
ًـا  ًـا �نص��ي وع��ي ــً�جًا �ن  ه مــد الــدراس�ة م�ن ؟ �تع�ت �ة �ي ــا�ق �ة الس�ي �ي ــقا�ف � �ة ال�ث �ة والمعــر�ف �ي ظ�ف الــل�
�ي �آ�ي�ت  ــاح�ث �ف معهــا ال�ب ــا�ز ج� ل�غ �ة م�ن 408 أ� �ي ــدا�ن �ة الم�ي �تكــو�ن المــدو�ن ا. و�ت ـًن�  ار� وم�ق



�ي�ن و28 لــدى  ــال�غ مــع�ت لــدى �ب ُ ا �جُ ً�زً  هــا 380 ل�غ �ي�ن 2010 و2018، م�ن و �ب �ز�ي و�ز  �ي �ت �ي �ب كــو�ف
مــع  . و�ت�ج �ة ه المــدو�ن ا كلهــا م�ن هذ� ً�زً  �ن ل�غ �ي لا�ث صــل ل�ث ــل الم�ف صــص ال�حتل�ي ــقد �خُُ ــفال، و� أ�ط�
�تراك�ب  عــدد �يــسمح �ب ز� م�ت ــترم�ي �ن � �ي ــتداول�ي و�ب ــو�ي والــدلال�ي وال� �ي �ن ــل ال�ب �ن ال�حتل�ي �ي �ة �ب ــقار�ب الم�
 ، ــفار�ق ــناد الم� ــص، وال�إس� �ي �خ الــكل، وال�ت�ش ء �ب ز�ج ــقا�ت ال� ، وعلا� �ة �ي ــنا�ئ �ن الك� ــقرا�ئ ، وال� عــا�رة السا�ت
ه�ة �ي�تكررا�ن  ــا�ب ــاس والم�ش �ي �ج أ��ن ال�ق ــتا�ئ � �ن ال�ن �ي �ب ــر. و�ت ا�ش ــر الم�ب �ي ــر �غ �ي ع�ب ، وال�ت ــحنو�ي واللــع�ب ال�
ــر أ��ن  �ي ، �غ �ة مــاع�ي �ت ــقا�ت الج�ا ــسجد والعلا� �ة المــاد�ي�ة وال� ــقا�ف � ــع�ي وال�ث �ي �ي وص�ف العالــم الط�ب �ف
ــمل  �ن �ت�ش ــقرا�ئ ــفر ــعد�ة � ا� ــل ع�ن �ض�ت ، �ب ل�ة ــنعز� ـًبًبًا ع�ن ــصو�رة واحــد�ة م�  ال ��تج �غ مــو�ض لا �ي�ن ال�غ
 . ــترك�ة � �ة الم�ش �ي ــقا�ف � �ة ال�ث ــقاع والمعــر�ف ــحنو�ي وال�إ�ي� �ي�ف ال� ــتص�ن ــجاو�رة وال� ه�ة والم� ــا�ب الم�ش
أ�تو�يلهــ علىــ  ــقوم � ـًبًبًا �ي�  ًـا مرك ًيًظ�في  ـًنًنًفا ل�   ــثل � �ة �تم� ــل�ي ا�ئ �ب ــا�ز ال�ق لىــ أ��ن ال�أل�غ لــص الــدراس�ة �إ و�ت�خ
�ة وحدهــا  ، م�ن دو�ن أ��ن �ــستمح المــدو�ن �ة �ي ــا�ق �ة الس�ي �ي ــقا�ف � ــفاء�ة ال�ث ــو�ي�ة والك� �ة الل�غ �ي �ن اــعل ال�ب �ف �ت

. م�ن ــر الز� �ة ع�ب �ت ــثا�ب �ة واحــد�ة و� �ي �ي�غ �ي�ة أ�مــا�ز ــترا�ض ؤ�ر � ا�ف �ب

 ، عا�رة ، السا�ت �ي�ة ا�ز �ة الم�ج ، الل�غ ه�ي �ف ، ال�أد�ب ال�ش �ة ل�ي ا�ئ �ب ا�ز ال�ق  : ال�أل�غ �ة اح�ي �ت الكلما�ت الم�ف

�ة اح�ي �ت الكلما�ت الم�ف
�ة �ي �ي�غ ، الدراسا�ت ال�أما�ز �ي ظ�ف �ن الل� ، ال�ف ا�ي�ة الك�ن

Résumé

Cet article analyse la manière dont les énigmes kabyles construisent une 
o pacité référentielle provisoire au moyen d’opérations rhétoriques super-
posées, tout en demeurant interprétables pour un destinataire culturellement 
compétent. Trois questions structurent l’étude : quelles opérations figura-
tives sont mobilisées, comment s’articulent-elles aux principaux domaines 
sémantiques, et jusqu’où le corpus permet-il d’établir un lien entre forme 
verbale et savoir culturel situé ? La démarche est qualitative, textuelle et com-
parative. Le corpus de terrain comprend 408 énigmes recueillies par l’auteur 
à Aït Kouffi (Tizi Ouzou) entre 2010 et 2018, dont 380 auprès d’adultes 
et 28 auprès d’enfants ; 30 énigmes, toutes issues de ce corpus, font l’objet 
d’une analyse détaillée. L’étude combine analyses structurale, sémantique et 
pragmatique avec un codage multilabel distinguant analogie métaphorique, 
indices métonymiques, relations partie-tout, personnification, prédication 
paradoxale, jeu grammatical et circonlocution. Les résultats montrent que 
l’analogie structure de façon récurrente les descriptions du monde naturel, 
de la culture matérielle, du corps et des relations sociales, mais que l’opacité 
énigmatique procède le plus souvent de la convergence de plusieurs indices. 
La catégorisation grammaticale, la sonorité, la contiguïté et les savoirs parta-
gés jouent également un rôle décisif. L’article conclut que les énigmes kabyles 



constituent un art verbal complexe, dont l’interprétation associe structure 
linguistique et compétence culturelle située, sans autoriser pour autant la 
reconstruction d’une vision amazighe unique ou intemporelle.

Mots-clés

énigmes kabyles, littérature orale, langage figuré, métaphore, métonymie, 
art verbal, études amazighes
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Introduction
Riddles occupy a distinctive position within oral verbal art because they 
depend on a controlled imbalance between recognition and concealment. A 
successful riddle does not merely hide an answer : it provides a description 
that is sufficiently constrained to be solvable while reorganising familiar pro-
perties in an unfamiliar form. This combination of opacity and recoverability 
makes riddles especially useful for the study of figurative language. Their 
brevity concentrates lexical choice, analogy, sound patterning, grammatical 
categorisation, and culturally shared knowledge into a small textual space, 
while their question-and-answer organisation also presupposes an interaction 
between a poser and a respondent.

Within Kabyle oral literature, riddles belong to a broader repertoire that 
includes poetry, tales, proverbs, songs, formulaic speech, and other genres 
transmitted and recreated through performance. Their value is therefore 
not exhausted by the idea of a linguistic game. In the settings described in 
the source corpus and in published Kabyle collections, riddling is associated 
with collective occasions, intergenerational exchange, memory, observation, 
and verbal skill. These functions should nevertheless be distinguished from 
what the present article can directly demonstrate. The material analysed here 
consists primarily of riddle texts and their solutions ; it does not constitute an 
ethnography of complete riddling sessions. Claims about pedagogy, social 
cohesion, or ritua l value are consequentl y treated as contextual propositions 
to be supported by field documentation or by the specialist literature, rather 
than as effects measured by this study.

The analytical problem addressed here is deliberately precise : how do 
Kabyle riddles construct an indirect description of their referent, and which 
rhetorical operations make that description simultaneously misleading and 
interpretable ? The corpus foregrounds metaphor, metonymy, synecdoche, 
personification, paradox, oxymoron, euphemism, and circumlocution, but 
these labels cannot be applied mechanically. A single riddle may combine 
several operations, and some examples are better explained by structural 
analogy or paradoxical predication than by a single inherited category. The 
analysis therefore makes the classification criteria explicit and distinguishes 
linguistic evidence from broader cultural interpretation.
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The distinction matters because the riddle’s enigmatic force often lies in 
relations rather than in isolated words. Similarity may connect the eyes to 
pearls, a cloud or mist to a garment, or the mouth to a cave. Contiguity may 
foreground an adornment, a component, or an effect associated with the tar-
get. Personification may recast a plant, fruit, tool, or architectural element as 
a human agent. Grammatical gender may become a resource for paradoxical 
narration, as in the riddle whose referent receives differently gendered names 
at successive stages. In other cases, the apparent contradiction is resolved by 
recognising that a word is being used in a local figurative sense. These mecha-
nisms can overlap, and their interaction is analytically more informative than 
an exclusive one-label taxonomy.

The article also keeps the cultural dimension in view. The riddles repeatedly 
draw their vehicles and clues from agriculture, mountain ecology, domestic 
architecture, weaving, food storage, the human body, kinship, and religious 
or social imagery. Such recurrences show that interpretation depends on 
situated cultural competence : a respondent must recognise not only a lexical 
form but also the shape and use of a loom, the appearance of a plant, the 
organisation of a house, or a conventional association. Yet this dependence 
on local knowledge does not justify moving directly from a finite corpus to 
claims about a single, stable ‘Amazigh worldview’ or the ‘deep structures’ of 
Berber thought. The safer conclusion is that the corpus documents locally 
meaningful modes of description and categorisation whose broader distribu-
tion can be tested comparatively.

Three research questions guide the analysis. First, which figurative and 
rhetorical operations are mobilised in the Kabyle riddles examined here, and 
how can their classification be made explicit ? Second, how do these opera-
tions interact with recurrent semantic domains such as the natural world, 
material culture, the body, and social relations ? Third, what can the corpus 
legitimately support about the relationship between figurative form, cultural 
knowledge, and the poetics of riddling once claims requiring frequency counts, 
performance data, or wider comparative evidence are separated from textual 
analysis ? These questions preserve the focus on stylistic sophistication while 
setting a clear evidential threshold for each level of interpretation.

The contribution is therefore twofold. Empirically, the article makes a subs-
tantial body of Kabyle riddle examples available in transcription and English 
translation and relates them to published collections. Analytically, it proposes 
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a disciplined reading in which metaphor, metonymic cueing, part-whole rela-
tions, personification, paradoxical predication, and circumlocution are treated 
as potentially overlapping strategies for constructing opacity. This approach 
helps explain why riddles can be simple in form yet dense in interpretation, 
and it places Kabyle material within international work on riddles and verbal 
art without dissolving its linguistic and cultural specificity.

1. Theoretical and Analytical Framework

1.1. Riddles as form, interaction, and verbal art
The riddle has been approached from folklore, linguistics, anthropology, lite-
rary studies, and pragmatics. Structural definitions have emphasised the rela-
tion between a descriptive proposition and a referent to be identified, notably 
in Köngäs Maranda’s (1969) structural analysis of riddle form, while perfor-
mance-oriented approaches have shown that the meaning of a folkloric form 
also depends on the social event in which it is used. Abrahams (1968, 1972) 
and Abrahams and Dundes (1972) helped establish the riddle as an object 
of literary and folkloristic analysis rather than a minor amusement. Georges 
and Dundes (1963) likewise proposed a structural perspective on riddles, 
and later work has continued to examine how form, genre expectations, and 
performance interact. Bauman’s (1975) account of verbal art as performance 
is particularly useful here because it prevents the written transcription from 
being mistaken for the whole communicative event.

This literature has a direct methodological consequence. The transcribed 
riddle is treated here as a textual artefact that can be analysed for lexical, 
semantic, and rhetorical organisation, whereas claims about the social event of 
riddling require contextual evidence. A metaphor involving a tool may encode 
knowledge of that tool, for example, but its possible pedagogical usefulness 
does not by itself demonstrate how it was taught, who learned from it, or how 
frequently it was perfor med.

Riddle scholarship also cautions against defining the genre exclusively 
through one formal template. The Kabyle examples discussed here often use 
a conventional posing formula such as Graɤ-ak-tt-id (‘I pose it to you’), but the 
enigmatic relation is not reducible to the interrogative frame. What makes 
the sequence recognisable as a riddle is the combination of genre framing, 
semantic misdirection, a culturally licensed answer, and an expectation that 
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the hearer reconstruct the intended relation. The answer is therefore not an 
arbitrary solution added after the fact ; it is the interpretive key that reveals 
which features of the description were relevant.

1.2. Figurative meaning : similarity, contiguity, and layered 
categorisation
The analysis draws on conceptual metaphor theory, especially Lakoff and 
Johnson (1980), to describe recurrent mappings between domains. Conceptual 
metaphor provides a productive vocabulary for relations based on similarity, 
embodied experience, and conventional association, but it must be used at 
the appr opriate scale. A poetic riddle metaphor is not automatically evidence 
for a broad conceptual system, and a single image does not establish the 
prevalence of a mapping across a community. Kövecses’s (2020) work on the 
contextual variability of metaphor reinforces the need to attend to local usage 
and discourse setting rather than assuming uniform conceptual structures.

The analytical distinction between metaphor and metonymy is especially 
important. Metaphor typically organises understanding through resemblance 
or cross-domain mapping ; metonymy relies on a relation of contiguity within 
a conceptual frame, such as part for whole, producer for product, container 
for content, or a salient associated feature for the target. Synecdoche can 
be treated more narrowly as a part-whole relation. In riddles, however, an 
expression may exploit both similarity and contiguity. A descriptive phrase 
can evoke the target through physical resemblance while another clue points 
to a part, location, effect, or associated object. The analysis therefore permits 
co-classification rather than forcing every item into a single exclusive category.

Personification is treated as a particular form of mapping in which a non-hu-
man referent is presented through human agency, bodily attributes, kinship, 
occupation, or social action. Its occurrence is analytically clear when a plant 
‘lets down its hair’, a fruit is represented as a parent with many children, or 
the components of a loom are made to stand, sleep, or sing. Such formulations 
can be culturally resonant without requiring the analyst to infer an ‘animistic 
worldview’. The textual fact is anthropomorphic representation ; any stronger 
claim about cosmology needs independent ethnographic support.

Paradox and contradiction require a similarly careful vocabulary. An oxy-
moron, in a strict rhetorical sense, usually involves the compact juxtaposition 
of apparently c ontradictory terms. Several Kabyle examples instead build a 
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contradiction across an entire proposition : an entity is said to have milk yet 
cannot be milked, to have wings yet not fly, or to answer while remaining 
silent. ‘Paradoxical predication’ is therefore a more accurate umbrella term 
for these cases. The contradiction is not nonsensical ; it directs the hearer 
toward a non-default sense of one or more predicates.

Circumlocution designates indirect description through a longer or less 
direct formulation. Euphemism is more specific : it implies that the indirect 
form mitigates a socially sensitive, taboo, offensive, or threatening expression. 
Because the corpus does not systematically document speakers’ reasons for 
choosing each expression, the label euphemism is reserved for cases in which 
a mitigating function is supported by context. A metaphorical description of a 
waterskin as a boar, for instance, is vivid indirection, but it is not euphemistic 
merely because it avoids naming the waterskin.
1.3. Kabyle and Amazigh scholarship
The analysis is anchored in work on Kabyle and Amazigh oral literature, 
including published riddle collections by Boulifa (1913), Genevois (1963), Attab 
and Amrane (1994), Allioui (1990, 2005), Khalfa (2003), and the author’s 
earlier research (Tabti, 2008, 2019). Galand-Pernet (1998), Haddadou (2003, 
2009), Kaouas (2004), and related scholarship provide broader linguistic and 
literary contexts. This literature is valuable for its attention to form, lexicon, 
transmission, and cultural specificity, while the present article maintains a 
strict distinction between what is documented in the Aït Kouffi corpus and 
what derives from comparative Amazigh materials.

This distinction is particularly relevant for terminology. Several Kabyle 
labels for riddles are documented alongside designations from other Amazigh 
varieties. The comparative inventory retained here is restricted to forms tra-
ceable to published sources, and Annex 3 records the regional groupings and 
bibliographic provenance used in the comparison.
2. Corpus and methodology
The study is qualitative, textual, and comparative. Its core material consists 
of riddles collected by the author during fieldwork in Aït Kouffi, a Kabyle-
speaking village in Tizi Ouzou, between 2010 and 2018. These materials 
belong to the larger corpus assembled for the author’s doctoral research (Tabti, 
2019). Published riddle collections are used only as comparative resources, 
notably Boulifa (1913), Genevois (1963), Attab and Amrane (1994), Khalfa 
(2003), Allioui (2005), and Haddadou (2009).
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The field corpus comprises 408 riddles collected by the author in Ait Kouffi 
(380 items from adult informants and 28 items collected from children), 
between 2010 and 2018. The two sub-corpora are numbered independently 
in the author’s doctoral dissertation (Tabti, 2019) ; item numbers below are 
given with an explicit sub-corpus label wherever an example is drawn from 
the children’s sub-corpus, to avoid any ambiguity between the two numbering 
series. The 30 riddles analysed in the present article are drawn exclusively 
from this field corpus ; the author confirms that none of the examples discussed 
here is reproduced from the published comparative collections  cited below 
(Boulifa 1913, Genevois 1963, Attab and Amrane 1994, Khalfa 2003, Allioui 
2005, Haddadou 2009), which were used only for contextual comparison in 
the author’s doctoral research (Tabti, 2019).

Provenance is recorded at item level. Every riddle analysed in Sections 5 
and 6 carries its thesis corpus number and, where necessary, its sub-corpus 
designation. This protocol distinguishes primary field data from comparative 
published materials and allows readers to identify the evidential basis of each 
example.

All thirty examples analysed in this article originate directly from the Aït 
Kouffi field corpus. Twenty-nine belong to the adult sub-corpus (380 items) 
and one — the riddle about the ear in §5.2 — to the children’s sub-corpus 
(28 items). None of the thirty analytical examples is reproduced from the 
published comparative collections ; those collections are  used for contextual 
and terminological comparison only (Tabti, 2019).

The riddles are transcribed using the author’s Latin-based transcription 
system, documented in the doctoral dissertation (Tabti, 2019) and inspired by 
conventions current in Berber linguistics rather than by a formal INALCO 
standard. The inventory is as follows : consonants b, d, f, g, k, l, m, n, r, s, t, 
z are noted as in French ; emphatics are noted v, ẓ� , ṭ�, ḍ� , ṛ� ; labiovelars b°, g°, 
k°, q°, x° ; sibilants j, c (French ch) ; velars ɣ, x (kh), q ; uvulars ɛ, h ; affricates 
o (dj), č (tch), ţ (ts) ; geminated (tense) consonants are noted by doubling the 
letter ; semi-vowels w, y ; vowels a, i, u, with e for the neutral vowel. This inven-
tory is applied consistently throughout the article and reproduced in Annex 2.

All French and English translations of the riddles are the author’s own. 
Literal renderings are retained where they are necessary to make the figu-
rative mechanism visible ; more idiomatic wording is used only when it does 
not erase the clue-answer relation. The translations have not been inde-
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pendently validated by a second linguist, a limitation taken into account in 
the interpretation.

Three complementary levels of analysis are maintained. Structural analy-
sis considers formulae, syntactic organisation, parallelism, and the relation 
between clue and answer. Semantic analysis examines the relations that make 
the clue interpretable, especially similarity, contiguity, part-whole structure, 
grammatical categorisation, and semantic contrast. Pragmatic analysis is 
limited to contextual information actually supported by field documenta-
tion or specialist literature : the interactional role of the posing formula, the 
expectation of a response, and the cultural knowledge required to recognise 
particular tools, plants, practices, or social images.

Coding the figures of speech follows an explicit decision rule. A metaphor 
label is used where the central clue depends on perceived resemblance or 
cross-domain mapping ; metonymy where an associated element within the 
same frame gives access to the target ; synecdoche only where a demons-
trable part-whole relation is central ; personification where non-human entities 
receive human properties or roles ; paradoxical predication where apparently 
incompatible properties become coherent once a figurative or grammatical 
reading is found ; circumlocution where the referent is described indirectly 
without the stronger claim of taboo mitigation. More than one label may 
apply to the same riddle. This multilabel procedure better reflects the layered 
construction of the examples.

The analysis is interpretive rather than quantitative. No inter-coder relia-
bility procedure was applied and no frequency table is used to support claims 
of statistical prevalence. The article therefore avoids statements such as ‘meta-
phor is the most prevalent figure’. What the examples support is a qualitative 
claim : metaphorical analogy is recurrent and structurally productive across 
several semantic domains. The full coding protocol is made explicit in Annex 
4 so that future work can test it on the complete corpus.

Data integrity is addressed through item-level provenance and the exclusion 
of personal identifiers from the published examples. The collection dates from 
2010-2018 and belongs to the author’s doctoral field corpus (Tabti, 2019). No 
retrospective ethics approval is claimed. The article reports only the textual 
material and corpus identifiers necessary for scholarly verification ; the pro-
venance and limits of reuse are summarised in Annex 5.
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 3. Kabyle Riddles : Designations, Functions, and 
Cultural Context
3.1. Designations and definitions
In the Kabyle language, riddles are designated by various terms that reflect 
their regional diversity and functional multiplicity. The most common desi-
gnations include timseɛraq (singular : timseɛraqt), timesbibbay (singular : 
timsbibbit), and, in some regions, timsefra (singular : tamsefrut), as well as 
timsalin or timsal (singular : tamsalt). These terms, while referring to the same 
discursive genre, carry subtle semantic differences that reflect the cultural 
understanding of the riddling practice.

Th e term timseɛraqt is etymologically related to the verb eɛreq (to mislead, 
misplace, confuse, disorient, divert, deflect, hijack, lead astray, hint, allude). 
This connection highlights the allusive nature of riddles and their reliance 
on indirect reference.

The author relates timsbibbit to the root bib (to bear, hold, convey, support, 
shoulder, sustain), interpreting the form through the figurative burden placed 
on a respondent who fails to solve the riddle. In the absence of a dedicated 
lexicographic demonstration within the present corpus, this relation is treated 
as an ethnolinguistic hypothesis rather than as an established etymology.

Tamsefrut is similarly related in the author’s analysis to efru (to resolve, 
solve, settle, or clear up), a connection that foregrounds the interpretive task of 
reaching a solution. Here again, the relation is retained as a motivated lexical 
interpretation rather than presented as a definitive etymological derivation.

Across the broader Amazigh-speaking regions, riddles are known by various 
designations : tamḥ�ajit, tamacahuţ, tiḥiǧǧa, timfusin in Chaoui, tinfas, tin-
fusin, timnzriwt, tawafitin, tinqifin, tuqniwin in Rifian, tiɣuniwin, umiyn, 
tumiyen, tumiyt, bbalḥ�  in Tachelhit and tunzart/ tunéart, timzuren, cim-
zurin, tanfust, iggi, iggiten, taggoren, maslo, masloten, tamaslut, semmektu 
in Tuareg regions.

These regional forms are not offered as an unsourced inventory : the Chaoui 
and Moyen-Atlas forms (tamḥ�ajit/tiḥiǧǧa and related variants) are docu-
mented in Ardouz and Bentolila (1986) and in Haddadou (2003) ; the Rifian 
and comparative dialectal forms of tanfust/tinfas are documented in the 
same volume (Bentolila, dir., 1986) ; the Tachelhit forms are documented in 
Destaing (1920) and in Derkaoui (1986) ; and the Touareg forms (tunẓ�art, 
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timzuren, cimzoren, iggi/iggiten, maslo/masloten) are documented in Drouin 
(1986) and in Azdoud and Peyron (1995). Forms not traceable to one of these 
sources have been removed from the list rather than retained as unsourced 
comparative material.

Taken together, these forms document lexical diversity across Amazigh-
speaking regions. No claim is made here about their frequency or cultural 
salience beyond the distribution attested in the cited sources ; the comparative 
provenance is summarised in Annex 3.

Conceptually, a Kabyle riddle can be defined as a verbal formula that 
presents an enigmatic description of an object, action, or concept that the 
listener must identify. This description typically relies on figurative language 
that simultaneously reveals and conceals the subject through various rhetorical 
strategies. A frequent structure follows a question-answer format, where the 
riddler poses the enigma, often prefaced with a conventional opening formula 
such as “Graɤ-ak-tt-id” (“I pose it to you”), and the respondent attempts to 
provide the solution.

3.2. Social functions and performance contexts
Tabti’s field documentation (2019) and the specialist literature associate Kabyle 
riddling with several functions beyond entertainment. Riddles were traditio-
nally performed during evening gatherings bringing together family members 
and, in some settings, neighbours, particularly during winter periods when 
agricultural activity slowed. Gatherings around the hearth (lkanun) are des-
cribed as contexts of intergenerational exchange in which cultural knowledge 
could circulate.

Functions commonly attributed to Kabyle riddling in the source context 
and the specialist literature include the following :

•	 Pedagogical function : Riddles can operate as verbal exercises engaging 
observation skills, analogical thinking, and problem-solving abilities, 
particularly among children. Their clues draw on knowledge of  the 
natural environment, traditional crafts, social norms, and material 
culture.

•	 Social cohesion : Collective riddling can create shared experiences and 
reinforcing cultural knowledge. The cooperative and competitive aspects 
of  riddling sessions promote social interaction across generations.
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•	 Linguistic development : Riddles expose participants to poetic and 
figurative uses of  language, expanding vocabulary, and developing 
metalinguistic awareness.

•	 Cultural preservation : Through their content and form, riddles preserve 
verbal representations of cultural values, material practices, and shared 
knowledge ; the corpus demonstrates this documentary potential without 
measuring its actual transmission effects.

•	 Entertainment : The playful and challenging nature of riddles provides 
entertainment, particularly during periods of diminished agricultural 
activity or during social gatherings.

The performance frame d escribed for many Kabyle riddles involves a dia-
logic exchange between the riddler and audience. The riddler presents the 
enigma, and listeners attempt to solve it, with successful solutions often rewar-
ded by social recognition or the right to pose the next riddle. In traditional 
settings, riddling sessions might follow specific protocols, with certain riddles 
reserved for particular occasions or restricted to specific age groups.

3.3. Cultural and historical context
The practice of riddling in Kabyle communities has evolved within specific 
historical and cultural circumstances that have shaped both its form and 
content. Traditionally embedded in the cyclical rhythm of agricultural life, 
riddling sessions provided intellectual stimulation during winter evenings 
when outdoor work was limited. The content of riddles reflected the material 
culture, environmental knowledge, and social structures of agrarian Kabyle 
society.

Colonial history, post- independence social change, urbanisation, changing 
social routines, and heritage movements form an important background to 
the evolution of riddling practices. Because the present study is not based on a 
dedicated diachronic dataset, these processes are treated as historical context 
rather than as causal explanations established by the corpus itself.

Contemporary research on Amazigh-language oral literature also develops 
within a changed institutional setting. Tamazight is recognised by the Algerian 
Constitution as a national and official language (Constitution of Algeria, 2020, 
art. 4). This context has contributed to the visibility of Amazigh-language 
research and pedagogical initiatives, although the present corpus does not 
measure the extent to which traditional performance settings have declined 
or been transformed.
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Despite these transformations, riddles remain relevant in contemporary 
Kabyle society, though often in adapted forms. Educational programs, cultural 
festivals, and media initiatives now incorporate riddles as emblematic expres-
sions of Amazigh cultural identity. Such adaptation can be read as evidence 
of continuing recontextualisation while raising questions about authenticity 
and the changing functions of riddling in modern contexts.

4. Rhetorical Operation s in Kabyle Riddles : Forms 
and Functions

4.1. Metaphor : Conceptual mappings and analogical 
thinking
Metaphor is especially recurrent in the examples examined here, serving as 
the fundamental cognitive mechanism through which enigmatic descriptions 
are constructed. In Kabyle riddles, metaphorical constructions typically esta-
blish unexpected connections between disparate semantic domains, creating 
the conceptual challenge that must be resolved by the respondent.

The metaphorical process in Kabyle riddles often involves mapping physical 
properties of one domain onto another, as exemplified in this riddle :

Graɤ-ak-tt-id : Snat tɛeqqucin deg uẓeṭta, mi medlent d abrid s aẓekka. 
(I pose it to you : Two pearls on a weaving, when they close, it is the 
path to the grave.) 
Answer : Tiṭ (Eyes) [Corpus Ait Kouffi, 2010-2018, thesis n° 195]

This riddle metaphorically conceptualizes the eyes as “pearls” and the eyela-
shes as “a weaving.” The effectiveness of the metaphor lies in the resemblance 
between the lustrous, delicate nature of pearls and the eyes, as well as the 
structured, fine arrangement of a weaving and the eyelashes. Additionally, the 
closing of the eyes is metonymically linked to death, reinforcing the enigmatic 
and poetic quality of the riddle.

Another example demonstrates how metaphorical mapping can engage 
with celestial and terrestrial imagery :

Graɤ-ak-tt-id : Tamazirt, teççur d ibawen, ur ssawḍeɤ ad d-kkseɤ 
yiwen. (I pose it to you : The field is full of  broad beans, yet I cannot 
pick a single one.) 
Answer : Igenwan d yitran (The sky and the stars) [Corpus Ait Kouffi, 
2010-2018, thesis n° 250]
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Here, the riddle compares the sky to a field and the stars to broad beans, 
creating a striking visual analogy. The vastness of the sky resembles an open 
field, while the scattered brilliance of the stars mirrors the dispersed pattern 
of beans in a cultivated land. The impossibility of reaching the stars, just 
like picking beans from an untouchable field, enhances the enigmatic and 
metaphorical depth of the riddle.

These examples illustrate how Kabyle riddles use metaphor as a poetic and 
interpretive device, transforming ordinary elements into descriptions whose 
solution depends on recognising a structured resemblance.

Kabyle riddles frequently employ metaphors based on :

•	 Anthropomorphic mappings : Attribution of  human characteristics to 
non-human entities

•	 Zoomorphic mappings : Attribution of  animal characteristics to non-
animal entities

•	 Structural mappings : Based on physical resemblance in shape, size, or 
configuration

•	 Functional mappings : Based on similar actions or purposes
•	 Sensory mappings : Based on shared sensory qualities (color, sound, 

texture)

The interpretive complexity of these metaphorical constructions varies consi-
derably, from relatively transparent analogies to highly abstract conceptual 
mappings that require sophisticated cultural knowledge to decode.

4.2. Metonymic cues and part-whole rela tions
While metaphor operates through similarity, metonymy and synecdoche 
function through contiguity, where one element stands for another based on 
spatial, temporal, or conceptual proximity. In Kabyle riddles, these figures 
create enigmatic descriptions by highlighting a part, quality, or associated 
element of the object to be guessed.

An example originally classified as synecdoche is better treated cautiously 
as a structural metaphor with possible part-whole cueing :

Graɤ-ak-tt-id : Aɛrqub n uffal, Zerriɛa-s d uzzal. (I pose it to you : 
Umbrella plant field, whose seeds are metal.) 
Answer : Aqerdac (The weaving loom card) [Corpus Ait Kouffi, 2010-
2018, thesis n° 7]
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The “field” evokes the wooden surface through structural resemblance and 
the “metal seeds” evoke the teeth through a second analogy. If a part-whole 
reading is retained, it concerns the relation between the teeth and the com-
plete carding implement ; the figurative wording itself is primarily analogical 
rather than a straightforward synecdoche.

Metonymy frequently appears in riddles about body parts, where a distinc-
tive feature stands in for the whole :

Graɤ-ak-tt-id : Ɛuɛɛu, iɛelleq lullu. (I pose it to you : A piece of  flesh 
sporting a jewel.) 
Answer : Ameẓẓuɤ (The ear) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 13 — children’s sub-corpus]

Here, the ear is approached through a bodily description and through the 
associated earring. The relation between ear and adornment is metonymic, 
while the overall formulation remains a circumlocutory description.

Another example illustrates a metonymy based on the association between 
an object and one of its characteristic elements :

Graɤ-ak-tt-id : Snat taɛwinin, umi zzint tqecḍatin. (I pose it to you : 
Two springs, adorned with twigs.) 
Answer : Allen (The eyes) [Corpus Ait Kouffi, 2010-2018, thesis n° 192]

In this riddle, the springs (taɛwinin) provide an analogical image for the eyes 
rather than a strict metonymic substitute. The connection is based on the 
shared characteristic of fluidity, as eyes can shed tears just as springs produce 
water. Additionally, the phrase adorned with twigs evokes eyelashes, reinfor-
cing the association between the two.

The relation is based on a perceived similarity between water issu ing from 
a spring and tears issuing from the eyes ; it is therefore better analysed as 
metaphorical analogy, with the twigs supplying a second visual clue for the 
eyelashes.

Metonymic and part-whole cues are effective when they direct attention to 
an associated component or property without naming the complete referent. 
In the Kabyle examples, however, such cueing often operates alongside resem-
blance. The analysis therefore distinguishes a relation of contiguity from a 
merely peripheral descriptive detail and allows metaphor and metonymy to 
coexist where the wording supports both.
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4.3. Personification : Attribution of  human qualities
Personification—the attribution of human qualities to non-human entities—is 
recurrent in the examples concerning natural phenomena and inanimate 
objects. It creates interpretive incongruity by presenting non-human referents 
through human characteristics, actions, or relationships.

A classic example of personification appears in this riddle about the diss (a 
kind of esparto grass, adles, used in Kabylie for the production of wickerwork 
objects and for covering huts. It is also used, ground, to heal non-purulent 
wounds) :

Graɤ-ak-tt-id : Ibedd ɤef  wecruf, Yebra-d i wrefruf. Tiririt : adles. (I 
pose it to you : At the edge of  the precipice, it lets down its long hair.) 
Answer : The diss. [Corpus Ait Kouffi, 2010-2018, thesis n° 85]

This riddle personifies the diss as a person letting down their hair. The poetic 
description conveys the plant’s physical appearance as it grows in ravines 
and precipices, giving it the illusion of cascading hair. By attributing human 
action and bodily imagery to the plant, the riddle creates a recognisable visual 
analogy without requiring a broader claim about the relation between nature 
and human perception.

Another example demonstrates personification through social interaction :

Graɤ-ak-tt-id : Lqed-is anect n lbunya, Arraw-is ɛaddan miyya. Tiririt : 
taṛemmant. (I pose it to you : No bigger than a fist, but it has more 
than a hundred children.) 
Answer : The pomegranate. [Corpus Ait Kouffi, 2010-2018, thesis 
n° 147]

Here, the pomegranate is personified as a parent with numerous children, the 
‘children’ corresponding to the many seeds contained within the fruit. The 
riddle relies on a familiar kinship schema to render numerical abundance 
memorable. The textual evidence supports this anthropomorphic mapping ; 
possible fertility symbolism would require independent ethnographic evidence.

Personification often occurs together with metaphor and paradoxical predi-
 cation, producing multi-layered constructions. The combination is analytically 
useful because a non-human entity may first be mapped onto a person and 
then characterised through a social role, body part, or action. The resulting 
image can be culturally resonant without requiring the analyst to extrapolate 
a comprehensive worldview from the individual riddle.
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The recurrence of personification in riddles about natural phenomena 
shows that bodily and social experience can serve as a productive descriptive 
resource. The textual evidence supports an anthropomorphic mode of repre-
sentation ; it does not by itself establish a general cosmology or an animistic 
theory of the environment.

4.4. Paradoxical predication and grammatical play
Paradoxical predication creates interpretive tension by presenting apparently 
contradictory or impossible scenarios, forcing the listener to resolve the logi-
cal tension through creative interpretation. In Kabyle riddles, these figures 
function as powerful devices for obscuring the subject while engaging the 
respondent in active cognitive processing.

Consider this paradoxical construction :
Graɤ-ak-tt-id : Illul-ed d win, yuɤal d ţţin, yemmut d win. (I 
pose it to you : It was born male, it became female, it died male.)  
Answer : Iniɤem (Dried fig) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 107]

The riddle presents an apparent contradiction by narrating a change in gram-
matical gender across differently named stages of the referent. This paradox 
is resolved when we recognize that the fig receives different names in Kabyle 
depending on its stage of maturity : aqerquc (interrupted maturation, mas-
culine), tabexsist (ripe fig, feminine), and iniɤem (dried fig, masculine). The 
effect depends on the grammatical gender of the successive Kabyle nouns ; it 
is wordplay on lexical categorisation rather than a claim about biological sex.

: Paradoxical constructions also appear in riddles about natural elements

Graɤ-ak-tt-id : Tesɛa ayefki ur teţţeẓẓeg, tesɛa afriwen ur teţţafeg. (I 
pose it to you : It has milk but is not milked ; it has wings but does not 
fly.) 
Answer : Taneqelţ (Fig tree) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 280]

This riddle employs two connected paradoxical predications to describe the 
fig tree : its sap resembles milk but is not produced in the way an animal pro-
duces milk, and its leaves are metaphorically called “wings” in Kabyle, yet 
they do not serve the function of flight. The contradictory attributes create an 
enigmatic quality while accurately describing the fig tree’s unique properties.
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Apparently incompatible predicates can also structure riddles about less 
tangible phenomena :

Graɤ-ak-tt-id : Iggul ur d-ineṭṭeq, yerna yeţţar-ed lmanṭeq. (I pose it 
to you : He swore to keep silent, but (when questioned), he responds.) 
Answer : Ahu (Echo) [Corpus Ait Kouffi, 2010-2018, thesis n° 90]

This riddle employs paradoxical categorization, presenting the echo as 
something that is both silent and responsive. The contradiction is resolved 
by recognizing that an echo does not produce speech on its own but rather 
repeats sounds, creating the illusion of answering while remaining inherently 
voiceless.

Paradoxical predica tion can encourage metalinguistic reinterpretation by 
making a literal reading temporarily impossible. The solver must identify 
which term has a non-default sense, which grammatical category is being 
exploited, or which property is only apparently contradictory. This is a textual 
and interpretive effect ; claims about broader metacognitive development 
would require a participant-based study.

4.5. Circumlocution and strategic indirection
Circumlocution and, where a mitigating function can be demonstrated, 
euphemism function as strategies of indirection, describing subjects through 
roundabout expressions or deliberately vague terminology. In Kabyle riddles, 
these figures serve both to obscure the subject and to navigate culturally 
sensitive topics through socially acceptable language.

Circumlocution appears in examples concerning death, bodily topics, 
animals, and ordinary objects. Where an indirect formulation concerns a 
potentially sensitive subject, a euphemistic function is possible, but the present 
corpus does not document the speaker’s pragmatic motivation in every case :

Graɤ-ak-tt-id : “Axxam adeyqan, Ur nesɛi ṭṭwiqan.” (I pose it to you : 
A house with no windows, cannot be entered.) 
Answer : “aẓekka” (The grave) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 32]

This riddle employs circumlocution to address the concept of death and burial 
without direct reference to the grave. The description of a “house without 
windows” metaphorically represents the tomb, allowing discussion of a poten-
tially taboo subject through indirect language.
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A further example shows why indirect description must not automatically 
be equated with euphemism :

Graɤ-ak-tt-id : “Ilef, Yeguni ṛṛef.” (I pose it to you : A boar under the 
gutter.) 
Answer : “ayeddid” (The waterskin) [Corpus Ait Kouffi, 2010-2018, 
thesis n° 99]

This riddle represents a waterskin through a zoomorphic metaphor, using 
indirect language to describe an everyday object in a poetic and non-literal 
way. The indirect framing transforms a mundane subject into an enigmatic 
verbal image ; no taboo-mitigating function is demonstrated here.

Indirect description also appears in riddles about ordinary animals and 
objects :

Graɤ-ak-tt-id : “Ibedd di tizi, Yessawal a zizi !” (I pose it to you : 
Standing on a hill, it calls out ‘cousin’ !) 
Answer : “ayaziḍ” (The rooster) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 84]

This riddle uses an indirect, animated description of the rooster. The wording 
obscures the referent while foregrounding posture and call. The interpretation 
is therefore limited to the textual mechanisms directly observable in the item.

Taken together, these examples establish that indirectio n is structurally pro-
ductive in the riddle genre. Some circumlocutions may also have euphemistic 
functions, particularly around death or bodily topics, but such a pragmatic 
motivation is accepted only where performance context or speaker commen-
tary supports it.

5. Semantic Fields and Conceptual Domains

5.1. The natur al world and ecological knowledge
Kabyle riddles frequently draw on the natural world as both subject matter 
and a source of figurative language. The examples connect plants, animals, 
weather, and celestial phenomena to images drawn from agriculture, clothing, 
domestic life, and the body. This distribution is compatible with the environ-
mental knowledge of the communities in which the riddles circulate, while 
the article restricts itself to the associations actually represented in the corpus.
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Flora and fauna constitute primary subjects in many riddles, often described 
through vivid imagery and anthropomorphic metaphors :

Graɤ-ak-tt-id : “Jebdeɤ amrar, Yenhezz wedrar.” (I pose it to you : I 
pulled the rope, The mountain shook.) 
Answer : Taxsayt (Pumpkin) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 129]

This riddle plays on the physical characteristics of the pumpkin. The “rope” 
evokes its long, trailing stem, while “mountain” magnifies the mass of the 
fruit. The image is grounded in agricultural observation ; claims about the 
pumpkin’s economic or dietary importance require separate documentation.

Graɤ-ak-tt-id : “S ufella d adɤes, Ɣer daxel d iɤes.” (I pose it to you : 
From the outside, colostrum, Inside the bone.) 
Answer : Tayni (Date) [Corpus Ait Kouffi, 2010-2018, thesis n° 206]

This riddle contrasts the soft outer flesh of the date with the hardness of its 
stone. The comparison to colostrum supplies a sensory and alimentary ana-
logy. The analysis is limited to this observable contrast ; broader symbolism 
concerning nourishment would require contextual evidence. The example 
remains relevant whether the fruit is locally cultivated or reaches Kabyle 
communities through exchange.

These examples show how environmental referents are described through 
culturally available sensory and material analogies. Broader symbolic mea-
nings are retained only when supported by field commentary or published 
sources.

Meteorological phenomena frequently appear in Kabyle riddles, which 
often employ paradox and personification to reflect the lived experiences of 
mountain dwellers :

Graɤ-ak-tt-id : “Abernus n Belɛajuṭ, Yeẓḍan mbla taḍuṭ.” Tiririt : 
Tagut ; aγәmγum. (I pose it to you : The burnous of  Belɛajuṭ, woven 
without wool.) 
Answer : The fog, the mist. [Corpus Ait Kouffi, 2010-2018, thesis n° 28]

This riddle likens fog to a burnous (a traditional woollen cloak), highlighting 
its pale colour and its capacity to envelop the mountains like fabric. The 
comparison is grounded in visual observation of a mountain environment.
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Graɤ-ak-tt-id : “D amellal am urekti, Ma yafeg, yeţrusu, yeţţali.” 
Tiririt : Adfel, ameččim. (I pose it to you : White like dough, it flutters 
up and down.) 
Answer : The snowflake, snow. [Corpus Ait Kouffi, 2010-2018, thesis 
n° 56]

The riddle captures the lightness and movement of snowflakes through a 
comparison with white dough and fluttering motion. Its interpretive value 
lies in the perceptual analogy itself, which can be established directly from 
the wording without generalising an additional symbolism to Kabyle culture 
as a whole.

These riddles render meteorological phenomena through images drawn 
from familiar objects, movement, and social experience. They therefore docu-
ment close observation and culturally available analogies ; ecological ethics 
or prescriptions about living in harmony with nature should not be inferred 
from the figurative form alone.

Celestial bodies and temporal cycles provide rich material for riddles that 
employ paradox and spatial metaphors :

Graɤ-ak-tt-id : “Lḥara nnig medden, Ur ţţizdiɤ yiwen.” Tiririt : Igenni, 
tignewt. (I pose it to you : A house above people, No one inhabits it.) 
Answer : The sky, the celestial vault, the firmament. [Corpus Ait Kouffi, 
2010-2018, thesis n° 139]

This riddle portrays the sky as a vast dwelling above human habitation. Its 
effect depends on spatial metaphor and the impossibility of ordinary occu-
pancy. The analysis does not infer a spiritual or religious meaning unless such 
a reading is independently documented.

Graɤ-ak-tt-id : “A ţaya tcerreg aẓeṭṭa, Medleɤ allen tɛedda.” Tiririt : 
Tansebt. (I pose it to you : There it 
is, melting the loom, I closed my eyes : it vanished.)  
Answer : The shooting star. [Corpus Ait Kouffi, 2010-2018, thesis 
n° 25]

This riddle captures the fleeting appearance of a shooting star through a 
rapidly disappearing visual image. The present analysis remains at the level 
of the attested figurative relation and does not treat a specific religious expla-
nation as part of the item unless independently sourced.
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Celestial imagery is salient among the examples presented here and com-
bines perceptual observation with cultural interp retation. Such riddles can 
transmit names and associations related to the sky and seasonal experience, 
although their pedagogical effects would need to be investigated directly 
rather than presumed from content alone.

5.2. Material culture and traditional technologies
Elements of material culture and traditional technologies are prominent 
among the examples discussed here. These riddles describe tools, domestic 
implements, architectural elements, and craft techniques through memorable 
figurative relations, thereby preserving verbal representations of practices 
and objects.

Household implements frequently appear as solutions to riddles employing 
personification and metaphor :

Graɤ-ak-tt-id : Yeqqummec iḥezzem, Yessebleɛ izrem. (I pose it to you : 
Kneeling and girded, It swallows a snake.) 
Answer : tafeggact, taftilt n zzit (the oil lamp) [Corpus Ait Kouffi, 2010-
2018, thesis n° 359]

This riddle describes the traditional clay lamp through the image of a knee-
ling, girded figure consuming a snake, the snake corresponding to the wick. 
Personification and functional analogy jointly obscure the referent while pre-
serving a recognisable feature of the lamp’s operation.

Traditional household tools are often described through metaphors drawing 
upon distinctive sounds and actions :

Graɤ-ak-tt-id : Beddeɤ nnig n tzeqqa, Sliɤ i wbeqqa. (I pose it to you : 
Leaning over the room, I heard slaps.) 
Answer : aγerbal (the sieve) [Corpus Ait Kouffi, 2010-2018, thesis n° 35]

The sieve is presented through the sound associated with its use. The clue 
preserves an acoustic feature of the tool and can be read as an instance of 
indirect functional description rather than as evidence, by itself, of interge-
nerational technical transmission.

Items for water storage feature in riddles employing animal imagery :

Graɤ-ak-tt-id : Ilef, Iɛelleq sdaw n ṛṛef. (I pose it to you : A wild boar, 
Hanging from the eaves.) 



Figures of  Speech in Kabyle Riddles

415

Answer : ayeddid (the goatskin water bag) [Corpus Ait Kouffi, 2010-
2018, thesis n° 98]

This riddle conceptualises the filled waterskin as a wild boar through a resem-
blance of shape and specifies its customary hanging position. It therefore 
combines zoomorphic metaphor with a locational clue to a traditional storage 
practice.

Architectural elements feature in riddles employing structural metaphors 
and personification :

Graɤ-ak-tt-id : Ṛṛebɛa dlen, Ṛṛebɛa bedden, Mya d mya ṭṣen, Ma 
ţţaklit, tɛus fella-sen. (I pose it to you : Four cover, Four stand, A hundred 
and a hundred sleep, While the black slave keeps watch over them.) 
Answer : axxam (The house) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 164]

This riddle maps the components of the traditional Kabyle house onto human 
postures and roles. The English rendering ‘black slave’ reproduces a his-
torically charged expression in the corpus data and is retained only as a 
philological translation of the cited wording, not as the analyst’s descriptive 
vocabulary. The image personifies the darkened hearth or fire as a sentinel.

Riddles about traditional crafts also describe technical components through 
figurative relationships :

Graɤ-ak-tt-id : Sin ẓzlen, ṭṭsen, Sin rsen bedden, Sin cennun gara-sen. 
(I pose it to you : Two are stretched out and sleep, Two stand upright, 
Two, in the middle, sing together.) 
Answer : azeṭta (the loom) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 175]

This riddle personifies the components of the traditional vertical loom through 
their positions and functions. The beam rollers are “sleeping,” the uprights 
are “standing,” and the reeds are “singing” as they move up and down during 
weaving. This personification reflects cultural conceptualizations of craft 
technologies while encoding practical knowledge about the loom’s structure.

Everyday objects used for personal care appear in riddles employing para-
doxical descriptions :

Graɤ-ak-tt-id : Lliɤ deg-s, Ur kcimeɤ deg-s. (I pose it to you : I was in 
it, But without entering it.) 
Answer : lemri (the mirror) [Corpus Ait Kouffi, 2010-2018, thesis 
n° 144]
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This riddle captures the paradoxical experience of seeing oneself represented 
in a mirror without physically entering it. The solution resolves the apparent 
contradiction by distinguishing optical presence from bodily location.

The concentration of tools and domestic objects in these examples shows 
how material culture supplies a rich inventory of shapes, sounds, postures, and 
functions  for riddle construction. In historical terms, the riddles also preserve 
verbal representations of technologies whose everyday familiarity may change 
over time. This documentary potential is distinct from a measured claim that 
the riddles themselves transmitted technical competence.

5.3. The human body and social relations
Riddles concerning the human body and social relations form a distinct group 
in the material discussed here. They often combine several rhetorical opera-
tions, using architecture, pastoral imagery, occupations, kinship, and contrast 
to describe familiar but intimate referents.

Anatomical riddles frequently employ metaphors and personification to 
describe bodily organs and functions :

Graɤ-ak-tt-id : Snat tɛaqqucin deg uẓeṭtîa, Mi medlent, amzun d 
aẓekka. Tiririt : tiṭṭucin. (I pose it to you : Two pearls on a weaving, 
When they close, it is like a tomb.) 
Answer : The eyes. [Corpus Ait Kouffi, 2010-2018, thesis n° 194]

This riddle metaphorically presents the eyes as pearls and the eyelashes as a 
woven structure. The closing of the eyes supplies an additional association 
with death, so the item combines visual analogy with a culturally intelligible 
consequence of eyelid closure.

Parts of the body are often described through metaphors drawing upon 
architectural imagery :

Graɤ-ak-tt-id : Ifri izemmen, Yeldi, banen-d izamaren. Tiririt : imi, 
tuγmas naγ uglan. (I pose it to you : Closed cave : Opened, it reveals 
the lambs.) 
Answer : The mouth and teeth. [Corpus Ait Kouffi, 2010-2018, thesis 
n° 89]

Here, the mouth is metaphorically conceptualized as a cave, with the teeth 
personified as lambs. The metaphor captures both the physical structure of 
the mouth (enclosed space) and the appearance of teeth (white like lambs) 
through familiar pastoral imagery.
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Riddles about body parts often employ occupational metaphors to describe 
their function :

Graɤ-ak-tt-id : Aɛacra n ṭṭelba, S telwaḥin dima. Tiririt : iḍuḍan d 
waccaren. (I pose it to you : Ten clerks, 
Constantly equipped with wooden tablets (for the Quran).)  
Answer : The fingers and nails. [Corpus Ait Kouffi, 2010-2018, thesis 
n° 05]

This riddle represents the fingers as Quranic scholars and the nails as their 
wooden writing tablets. The comparison draws on a culturally recognisable 
educational image to describe the number, alignment, and pairing of fingers 
and nails.

Contrasting qualities provide metaphorical frameworks for describing bodily 
functions :

Graɤ-ak-tt-id : Sin ferḍen, Sin berḍen. Tiririt : iḍuḍan d wanzaren. (I 
pose it to you : Two clean, Two have diarrhea.) 

Answer : The fingers and nostrils. [Corpus Ait Kouffi, 2010-2018, 
thesis n° 177]

This riddle employs contrasting states of cleanliness to describe the rela-
tionship between fingers and nostrils, using somewhat crude humor to encode 
observations about bodily functions.

Anatomical riddles make bodily organs and functions available to figurative 
description through culturally familiar images. They can provide a socially 
recognisable way of talking about the body, but the present textual corpus does 
not measure educational, social, or developmental effects ; those functions 
require performance or participant data.

The field corpus contains no directly elicited example in the present selection 
whose solution is a sexual organ. This absence cannot by itself be attributed to 
modesty, because the study does not include a systematic elicitation protocol 
designed to test that hypothesis. Some riddles nevertheless contain possible 
sexual connotations while referring to ordinary objects :

Graɤ-ak-tt-id : D aberkan am inissi, Sseg°rayen-t medden i ymensi. 
Tiririt : aqerdac. (I pose it to you : Black like the hedgehog, It is taken 
after dinner.) 
Answer : The carding tool. [Corpus Ait Kouffi, 2010-2018, thesis n° 46]
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The density of anatomical imagery shows that the human body is a pro-
ductive domain for riddle construction. Calling the corpus an “anatomical 
encyclopedia” is best understood as a metaphor for this lexical richness, not 
as a claim of systematic encyclopedic coverage.

6. Analytical Synthesis
The examples analysed in the preceding sections support a qualitative rather 
than frequency-based synthesis. Analogical mapping is recurrent across all 
three major sema ntic domains represented here : natural phenomena are 
described through agriculture, clothing, kinship, or bodily images ; tools and 
architectural elements are represented through human posture, animals, 
or cultivated space ; body parts are recast as pearls, springs, caves, lambs, 
scholars, or other culturally recognisable entities. These mappings do not 
simply ornament an otherwise literal proposition. They are the mechanism by 
which the referent is displaced from its ordinary category and made available 
through a different descriptive frame.

A second result is the importance of layered clues. Several riddles cannot 
be adequately described by a single trope. The eyes may be pearls while 
the eyelashes are weaving ; an ear may be a piece of flesh while the earring 
supplies a metonymic clue ; a carding tool may be a field whose metal teeth 
become seeds ; a loom may combine posture, sleep, standing, and song. The 
interpretive task consists in discovering a configuration in which several appa-
rently incongruous predicates become jointly coherent. Multilabel analysis 
therefore gives a better account of the riddle’s internal architecture than 
exclusive classification.

Third, the corpus demonstrates the role of grammatical and lexical 
knowledge alongside imagery. The dried-fig riddle depends on the gram-
matical gender of different lexical designations at successive stages, not on 
an ontological change in the object. The fig-tree riddle depends on local 
or figurative extensions of ‘milk’ and ‘wings’. The echo riddle depends on 
the distinction between initiating speech and returning it. In each case, the 
solution reassigns the predicates to a less obvious but linguistically licensed 
interpretation.

Fourth, semantic domains matter because they organise the knowledge 
required for solving. Recognition of a loom, carding tool, oil lamp, waterskin, 
house, sieve, pumpkin, fig tree, fog, or particular plant presupposes familiarity 
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with material and ecological contexts. The riddles therefore preserve lexical 
and descriptive knowledge even when they are not treated as direct evidence 
of a pedagogical outcome. Their documentary value lies partly in the fact 
that the clue-answer relation keeps objects, practices, and names within a 
network of memorable associations.

A final result of the re-examination concerns the scope of inference. 
Recurrent examples are sufficient to establish sophisticated figurative orga-
nisation and culturally situated verbal artistry, but they do not, without a 
complete coded inventory and comparative design, quantify the distribution 
of figures or demonstrate a single conceptual system across Amazigh com-
munities. Restricting the scope of inference strengthens rather than weakens 
the contribution.

Tableau 1.  Analytical operations, representative 
examples, and functions in the riddle

Analytical 
operation Representative examples Function in the riddle

Similarity / metaphor pearls-eyes ; field-sky ; fog-bur-
nous ; cave-mouth

Reframes the referent through 
physical, sensory, or functional 
resemblance.

Contiguity / metony-
mic cue

ear-earring ; component-whole 
relations in tools

Provides access through an 
associated element within the 
same frame.

Personification
diss as hair ; pomegranate as 
parent ; loom components as 
agents

Assigns human body, kinship, 
posture, or action to non-hu-
man referents.

Paradoxical 
predication

fig-tree milk/wings ; echo 
answering while silent ; mirror 
presence

Creates an apparent contradic-
tion resolved by lexical or situa-
tional reinterpretation.

Grammatical play successive names of  the fig with 
different grammatical genders

Uses linguistic categorisation 
itself  as the source of  opacity.

Circumlocution / 
indirection

grave as windowless house ; 
rooster described through pos-
ture and call

Avoids direct naming ; euphe-
mistic function requires sepa-
rate evidence.

 7. Discussion
The Kabyle material is consistent with a broad finding in riddle scholarship : 
the genre exploits a tension between semantic fit and categorical mismatch. 
The respondent is guided toward the answer by features that are real enough 
to be recognisable but are framed through a category that makes the object 
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initially difficult to identify. Structural approaches to riddles explain the orga-
nisation of this mismatch, while performance approaches remind us that suc-
cessful solving also depends on genre competence and the social expectation 
that there is a licensed answer. The present corpus adds a substantial set of 
examples in which those general mechanisms operate through Kabyle lexicon, 
grammar, material culture, and environmental knowledge.

 Metaphor plays an important role, but the analysis does not treat it as a 
universal key. In some examples, similarity is clearly central ; in others, an 
associated object, part, location, grammatical form, or conventional pre-
dicate provides the decisive clue. This is compatible with approaches that 
treat metaphor and metonymy as interacting processes rather than mutually 
exclusive categories. It also explains why an apparently simple riddle can 
sustain several readings before the answer is known : different clues activate 
different relations, and the solution retrospectively selects the configuration 
that makes them converge.

The treatment of personification illustrates the same principle of evidential 
restraint. Human roles and bodily attributes offer a productive source domain 
for plants, fruit, tools, and architectural elements. The pomegranate becomes 
a parent, the diss lets down hair, loom components sleep or sing, and the 
household is animated through human postures. These patterns are cultu-
rally meaningful because the images available to speakers are not random. 
Nevertheless, anthropomorphic imagery does not by itself prove an animistic 
cosmology. It shows a rhetorical technique grounded in human experience ; 
further ethnographic evidence would be required to connect that technique 
to a specific theory of personhood or nature.

The paradoxical examples are particularly revealing for the relation 
between language and solving. The dried fig is ‘male’, then ‘female’, then 
‘male’ only because successive Kabyle nouns carry different grammatical 
genders. The echo ‘answers’ while remaining voiceless because it returns a 
prior sound rather than initiating one. The fig tree has ‘milk’ and ‘wings’ 
only when those predicates are reanalysed through sap and leaves. In these 
cases, solving is a metalinguistic act : the respondent must reconsider the 
default sense or category of the words in the clue. This observation supports 
the manuscript’s larger claim that riddling engages linguistic awareness, but 
it should not be converted into a measured claim about cognitive development 
without participant-based evidence.
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The semantic-domain analysis likewise clarifies the relationship between 
cultural knowledge and figurative form. Riddles involving weaving, carding, 
storage, hearths, agricultural products, plants, and mountain weather are 
especially dependent on knowledge of local objects and practices. As material 
environments change, some clues may become less transparent to younger 
or urban respondents even if the linguistic form survives. This provides a 
promising direction for future research : the same riddles could be presented 
to different age groups or communities to test which associations remain 
recoverable, which require explanation, and which are being recontextualised 
in digital or educational settings.

Several limitations remain. No inter-coder reliability measure is available for 
the rhetorical categories, and the study does not include systematic recordings 
of complete performance events ; turn-taking, timing, audience response, 
and social sanction can therefore not be analysed in detail. The historical 
discussion is not based on a dedicated diachronic dataset, and the comparative 
evidence from other Amazigh-speaking regions is used to document lexical 
and formal parallels rather than to establish pan-Amazigh distribution. These 
limits delimit the claims of the article without weakening its textual analysis.

A future research programme could combine four levels of evidence : a 
fully coded and source-tagged corpus ; audio or video documentation of per-
formance where ethically possible ; elicitation with respondents of different 
generations ; and comparison across Kabyle and other Amazigh varieties 
using matched analytical categories. Such a design would allow researchers 
to test frequency, regional distribution, interpretive accessibility, and change 
over time. It would also make it possible to distinguish a figure that is produc-
tive in Kabyle riddling from one that is widespread across several Amazigh 
traditions.

Conclusion
Kabyle riddles are compact verbal constructions in which ordinary referents 
are made temporarily strange through controlled figurative re-description. 
The examples assembled in this study show the recurrent productivity of 
metaphorical analogy, metonymic cueing, part-whole relations, personifica-
tion, paradoxical predication, and circumlocution. Their most characteristic 
feature is not the isolated presence of any one figure, but the capacity to layer 
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several relations until a culturally licensed answer reorganises the clues into 
a coherent whole.

The corpus also shows why stylistic analysis must remain connected to 
language and cultural knowledge. Grammatical gender, lexical polysemy, the 
appearance of plants and weather, the structure of traditional tools, architectu-
ral arrangements, bodily imagery, and social roles all contribute to solvability. 
Riddles can therefore preserve traces of material and verbal knowledge while 
displaying considerable poetic economy. This supports a strong claim about 
Kabyle oral artistry without requiring a stronger and less defensible claim 
about a single timeless Amazigh worldview.

The interpretation developed here favours precision over amplification. 
The evidence supports the central thesis that Kabyle riddles are sophisticated 
rhetorical forms rather than simple word games, while also showing why 
textual findings must be distinguished from claims requiring quantitative, 
ethnographic, historical, or cross-regional evidence. By combining explicit 
classification criteria, item-level provenance, a documented transcription 
protocol, and a restrained cultural interpretation, the study contributes a 
reproducible analytical basis for research on Kabyle oral literature, figurative 
language, and the broader poetics of riddling.
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The annexes consolidate the corpus traceability, transcription conventions, comparative 
terminology, and analytical coding used in the article. They do not introduce addi-
tional field evidence beyond the material documented in the study.

Annex
Annex 1. Inventory of  the 30 analysed riddles
All items below are primary field data from Aït Kouffi (2010–2018). The thesis 
number reproduces the author’s corpus identifier ; only item 13 belongs to 
the children’s sub-corpus.

No. Thesis 
ID Kabyle riddle and solution Analytical location Corpus

1 195 Graɤ-ak-tt-id : Snat tɛeqqucin 
deg uẓeṭta, mi medlent d abrid 
s aẓekka. — Tiṭ (Eyes)

5.1. Metaphor : Conceptual 
mappings and analogical 
thinking

adult

2 250 Graɤ-ak-tt-id : Tamazirt, teç-
çur d ibawen, ur ssawḍeɤ ad 
d-kkseɤ yiwen. — Igenwan d 
yitran (The sky and the stars)

5.1. Metaphor : Conceptual 
mappings and analogical 
thinking

adult

3 7 Graɤ-ak-tt-id : Aɛrqub n uffal, 
Zerriɛa-s d uzzal. — Aqerdac 
(The weaving loom card)

5.2. Metonymic cues and part-
whole relations

adult

4 13 Graɤ-ak-tt-id : Ɛuɛɛu, iɛelleq 
lullu. — Ameẓẓuɤ (The ear)

5.2. Metonymic cues and part-
whole relations

children

5 192 Graɤ-ak-tt-id : Snat taɛwinin, 
umi zzint tqecḍatin. — Allen 
(The eyes)

5.2. Metonymic cues and part-
whole relations

adult

6 85 Graɤ-ak-tt-id : Ibedd ɤef 
wecruf, Yebra-d i wrefruf. 
Tiririt : adles. — The diss.

5.3. Personification : 
Attribution of human qualities

adult

7 147 Graɤ-ak-tt-id : Lqed-is anect 
n lbunya, Arraw-is ɛaddan 
miyya. Tiririt : taṛemmant. — 
The pomegranate.

5.3. Personification : 
Attribution of human qualities

adult

8 107 Graɤ-ak-tt-id : Illul-ed d win, 
yuɤal d ţţin, yemmut d win. — 
Iniɤem (Dried fig)

5.4. Paradoxical predication 
and grammatical play

adult
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No. Thesis 
ID Kabyle riddle and solution Analytical location Corpus

9 280 Graɤ-ak-tt-id : Tesɛa ayefki 
ur teţţeẓẓeg, tesɛa afriwen ur 
teţţafeg. — Taneqelţ (Fig tree)

5.4. Paradoxical predication 
and grammatical play

adult

10 90 Graɤ-ak-tt-id : Iggul ur 
d-ineṭṭeq, yerna yeţţar-ed 
lmanṭeq. — Ahu (Echo)

5.4. Paradoxical predication 
and grammatical play

adult

11 32 Graɤ-ak-tt-id : “Axxam 
adeyqan, Ur nesɛi ṭṭwiqan.” 
— “aẓekka” (The grave)

5.5. Circumlocution and 
strategic indirection

adult

12 99 Graɤ-ak-tt-id : “Ilef, Yeguni 
ṛṛef.” — “ayeddid” (The 
waterskin)

5.5. Circumlocution and 
strategic indirection

adult

13 84 Graɤ-ak-tt-id : “Ibedd di tizi, 
Yessawal a zizi !” — “ayaziḍ” 
(The rooster)

5.5. Circumlocution and 
strategic indirection

adult

14 129 Graɤ-ak-tt-id : “Jebdeɤ amrar, 
Yenhezz wedrar.” — Taxsayt 
(Pumpkin)

6.1. The natural world and 
ecological knowledge

adult

15 206 Graɤ-ak-tt-id : “S ufella d 
adɤes, Ɣer daxel d iɤes.” — 
Tayni (Date)

6.1. The natural world and 
ecological knowledge

adult

16 28 Graɤ-ak-tt-id : “Abernus 
n Belɛajuṭ, Yeẓḍan mbla 
taḍuṭ.” Tiririt : Tagut ; 
aγәmγum. — The fog, the 
mist.

6.1. The natural world and 
ecological knowledge

adult

17 56 Graɤ-ak-tt-id : “D amellal 
am urekti, Ma yafeg, yeţrusu, 
yeţţali.” Tiririt : Adfel, 
ameččim. — The snowflake, 
snow.

6.1. The natural world and 
ecological knowledge

adult

18 139 Graɤ-ak-tt-id : “Lḥara nnig 
medden, Ur ţţizdiɤ yiwen.” 
Tiririt : Igenni, tignewt. — 
The sky, the celestial vault, the 
firmament.

6.1. The natural world and 
ecological knowledge

adult

19 25 Graɤ-ak-tt-id : “A ţaya tcerreg 
aẓeṭṭa, Medleɤ allen tɛedda.” 
Tiririt : Tansebt. — The shoo-
ting star.

6.1. The natural world and 
ecological knowledge

adult
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No. Thesis 
ID Kabyle riddle and solution Analytical location Corpus

20 359 Graɤ-ak-tt-id : Yeqqummec 
iḥezzem, Yessebleɛ izrem. — 
tafeggact, taftilt n zzit (the oil 
lamp)

6.2. Material culture and tra-
ditional technologies

adult

21 35 Graɤ-ak-tt-id : Beddeɤ nnig n 
tzeqqa, Sliɤ i wbeqqa. — aγer-
bal (the sieve)

6.2. Material culture and tra-
ditional technologies

adult

22 98 Graɤ-ak-tt-id : Ilef, Iɛelleq 
sdaw n ṛṛef. — ayeddid (the 
goatskin water bag)

6.2. Material culture and tra-
ditional technologies

adult

23 164 Graɤ-ak-tt-id : Ṛṛebɛa dlen, 
Ṛṛebɛa bedden, Mya d mya 
ṭṣen, Ma ţţaklit, tɛus fella-sen. 
— axxam (The house)

6.2. Material culture and tra-
ditional technologies

adult

24 175 Graɤ-ak-tt-id : Sin ẓzlen, 
ṭṭsen, Sin rsen bedden, Sin 
cennun gara-sen. — azeṭta 
(the loom)

6.2. Material culture and tra-
ditional technologies

adult

25 144 Graɤ-ak-tt-id : Lliɤ deg-s, Ur 
kcimeɤ deg-s. — lemri (the 
mirror)

6.2. Material culture and tra-
ditional technologies

adult

26 194 Graɤ-ak-tt-id : Snat tɛaqqu-
cin deg uẓeṭtîa, Mi medlent, 
amzun d aẓekka. Tiririt : 
tiṭṭucin. — The eyes.

6.3. The human body and 
social relations

adult

27 89 Graɤ-ak-tt-id : Ifri izemmen, 
Yeldi, banen-d izamaren. 
Tiririt : imi, tuγmas naγ uglan. 
— The mouth and teeth.

6.3. The human body and 
social relations

adult

28 05 Graɤ-ak-tt-id : Aɛacra n 
ṭṭelba, S telwaḥin dima. 
Tiririt : iḍuḍan d waccaren. 
— The fingers and nails.

6.3. The human body and 
social relations

adult

29 177 Graɤ-ak-tt-id : Sin ferḍen, 
Sin berḍen. Tiririt : iḍuḍan d 
wanzaren. — The fingers and 
nostrils.

6.3. The human body and 
social relations

adult

30 46 Graɤ-ak-tt-id : D aberkan am 
inissi, Sseg°rayen-t medden i 
ymensi. Tiririt : aqerdac. — 
The carding tool.

6.3. The human body and 
social relations

adult
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Annex 2. Author’s Latin-based transcription conventions
The following inventory reproduces the transcription protocol stated by the 
author and used consistently in the examples.

Category Symbols Editorial note

Basic consonants b, d, f, g, k, l, m, n, 
r, s, t, z

Values broadly comparable to French orthogra-
phic conventions as specified by the author.

Emphatics v, ẓ, ṭ, ḍ, ṛ Author’s transcription inventory.

Labiovelars b°, g°, k°, q°, x° Superscript circle marks labialisation.

Sibilants j, c c corresponds to French ch in the author’s 
description.

Velars / uvular 
series

ɣ, x (kh), q ; ɛ, h Inventory as specified in Tabti (2019).

Affricates o (dj), č (tch), ţ (ts) Author’s equivalences.

Gemination / tense 
consonants

double letter Geminated consonants are represented by 
doubling.

Semi-vowels w, y —

Vowels a, i, u ; e e denotes the neutral vowel in the author’s 
system.

Annex 3. Comparative designations for riddles in Amazigh 
varieties
Only regionally attributed forms that are traceable to the sources cited in the 
article are retained here.

Variety / 
region Documented designations Sources

Kabyle timseɛraq / timseɛraqt ; timesbibbay 
/ timsbibbit ; timsefra / tamsefrut ; 
timsalin / timsal / tamsalt

Field terminology discussed by Tabti 
(2019) ; comparative Kabyle collec-
tions : Genevois (1963), Allioui (1990, 
2005), Khalfa (2003).

Chaoui 
/ Moyen 
Atlas

tamḥajit, tiḥiǧǧa and related docu-
mented variants

Ardouz & Bentolila (1986) ; Haddadou 
(2003).

Rifian tinfas, tinfusin and comparative forms 
documented in the CILF volume

Bentolila (Ed., 1986).

Tachelhit forms documented in Souss materials, 
including tiɣuniwin and related terms

Destaing (1920) ; Derkaoui (1986).

Touareg tunẓart, timzuren / cimzoren, iggi / 
iggiten, maslo / masloten

Drouin (1986) ; Azdoud & Peyron 
(1995).
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Annex 4. Analytical coding grid and decision rules

Operation Decision rule Representative 
examples

Interpretive 
safeguard

Metaphorical 
analogy

The central clue 
depends on perceived 
resemblance or 
cross-domain mapping.

Pearls → eyes ; field 
→ sky ; fog → bur-
nous ; cave → mouth.

Do not infer a commu-
nity-wide conceptual 
system from a single 
poetic mapping.

Metonymic cue An associated ele-
ment within the same 
conceptual frame 
provides access to the 
target.

Ear ↔ earring ; loca-
tional or associated 
component clues.

Distinguish contiguity 
from mere descriptive 
detail.

Part-whole 
relation / 
synecdoche

A demonstrable part-
whole relation is cen-
tral to the clue-answer 
relation.

Tool components stan-
ding for the complete 
implement.

Use only when part-
whole structure is ana-
lytically decisive.

Personification A non-human referent 
receives human body, 
kinship, occupation, 
posture, or action.

Diss lets down hair ; 
pomegranate is a 
parent ; loom compo-
nents sleep/sing.

Anthropomorphic 
representation is not by 
itself evidence of ani-
mistic cosmology.

Paradoxical 
predication

Apparently incom-
patible predicates 
become coherent 
after figurative, lexi-
cal, or grammatical 
reinterpretation.

Fig-tree “milk/wings” ; 
echo answers while 
silent ; mirror presence.

Prefer this label to 
“oxymoron” when the 
contradiction spans a 
proposition.

Grammatical 
play

Morphosyntactic or 
lexical categorisation 
itself produces opacity.

Successive names of 
the fig carry different 
grammatical genders.

Interpret as lan-
guage-based play, 
not ontological 
transformation.

Circumlocution 
/ indirection

The referent is descri-
bed indirectly without 
direct naming.

Grave as a windowless 
house ; rooster descri-
bed by posture and 
call.

Reserve “euphemism” 
for cases where miti-
gation is supported by 
context.

Annex 5. Corpus provenance and data-integrity summary

Field site Aït Kouffi, Tizi Ouzou, Algeria

Collection period 2010–2018

Larger field corpus 408 riddles

Adult sub-corpus 380 items

Children’s sub-corpus 28 items
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Field site Aït Kouffi, Tizi Ouzou, Algeria

Analytical corpus in this article 30 riddles

Analytical origin 29 adult-sub-corpus items ; 1 children’s-sub-corpus item 
(thesis no. 13)

Published comparative 
collections

Used for contextual, lexical, and regional comparison ; 
none of the 30 analytical examples is reproduced from 
them.

Provenance protocol Every analytical example carries its individual thesis cor-
pus number.

Translations French and English translations are the author’s own ; lite-
ral rendering is preferred when analytically necessary.

Personal data No informant names or identifying personal details are 
reproduced in the article.

Ethics statement No retrospective contemporary ethics approval is clai-
med for data collected in 2010–2018 ; the article limits 
itself to transparent reporting of the field corpus and its 
provenance.

Annex 6. Crosswalk between rhetorical operations and 
semantic domains
The table below summarises the analytical relation between the principal 
operations and the knowledge domains activated by the examples. It is qua-
litative and does not report frequency.

Semantic domain Principal 
operations

Representative 
referents

Knowledge 
required for 

interpretation

Natural world 
/ ecological 
knowledge

Metaphor, personifi-
cation, paradoxical 
predication

pumpkin, date, fog/
mist, snow, sky, shoo-
ting star

Perceptual, agricul-
tural, meteorological, 
and spatial knowledge

Material culture 
/ traditional 
technologies

Metaphor, zoomor-
phic mapping, perso-
nification, functional 
indirection

oil lamp, sieve, 
waterskin, house, 
loom, mirror

Knowledge of domes-
tic tools, architecture, 
craft practices, sound 
and function

Human body / 
social relations

Metaphor, metonymic 
cueing, personifica-
tion, occupational 
imagery, contrast

eyes, ear, mouth/
teeth, fingers/nails, 
nostrils

Bodily form, adorn-
ment, pastoral and 
educational imagery

Lexical / gramma-
tical knowledge

Paradoxical predi-
cation, grammatical 
play

dried fig, fig tree, 
echo

Grammatical 
gender, polysemy, 
non-default predicate 
interpretation


